Did Samskrta oppress non-Samskrta languages because of 
nexus between Samskrta scholars and kings ? 


S.Jagannatha, Mysore 


That Samskrta scholars, being arrogant, because of 
their having patronage of kings oppressed non-Samskrta 
languages is simply false. Facts are listed here: l.Many 

Samskrta scholars/poets were not patronized by any 
king.2. Sometimes the kings got angry with scholars/ became 
indifferent to the scholars. 3. The cases are not rare where 
Samskrta poets expressed their displeasure regarding the 
behavior of the kings. 4.A11 the Samskrta poets were not rich. 
5. Many Samskrta scholars composed works in non-Samskrta 
languages. 6. Some kings patronized only non-Samskrta 
poets. 7.We can not say that sycophantic statements 
centering on kings available only in Samskrta. 8.The 
expression samskrtam devabhasa is nothing but Samskrta- 
loving expression. 9. Statements of praising Non-Samskrta 
languages are available in old literature. 10. Some scholars 
were of the view that we have to respect all the languages 
without leaning towards any single language. ll.Non- 
Samskrta Grammar works are written in 

o 

Samskrta. 12. Samskrta Chandassastra works describe non- 

o o 

Samskrta metres. 13. Some Samskrta authors employed non- 
Samskrta metres. 14.Translating Samskrta works to non- 
Samskrta languages is age-old practice. 15. Samskrta 
translation from non-Samskrta languages is not strange 
thing to Samskrta scholars. 


Purvapaksa : Indian Kings were encouraging only 
Samskrta scholars who were always seeing non- Samskrta 
languages with disdain. Samskrta scholars were very rich. 
That Samskrta became supreme language in India is 



because of nexus between Samskrta scholars and Kings. In 
other words growth of Samskrta in India was not natural. It 
grew by oppressing non-Samskrta languages. Calling 
Samskrta as Devabhasa is unmistakable evidence of 

o • 

superiority complex of Samskrta scholars. 

Hetu : Samskrta literature is full of sycophancy of kings. 
The statement, pratyaksaram laksarh <7a(7az/(remunerated 
one lakh rupees per single letter) regarding Bhoja’s gifting 
munificently to the Samskrta poets for their creativity 
mentioned in Ballalasena’s (17 th century )Bhojaprabandha 
can not be put aside, albeit it is over-exaggeration. If we will 
read between the lines, this statement gives us a clear 
picture: Poets/scholars were attracted to Samskrta for its 
promising financial benefits. 

SidcLhanta : Indian Kings were patronizing not only 
Samskrta scholars/poets but also scholar s/poets of non- 
Samskrta languages. Except for some isolated cases, 
Samskrta scholars respect non-Samskrta languages. By and 
large, Samskrta scholars were not so rich as one may think. 
Growth of Samskrta in India was caused by its inner 
stamina. It did not oppress any non-Samskrta language. 
Every nook and corner of India created Samskrta literature. 
(It is not seen in non-Samskrta literature. Tamilu literature 
was not created in Gujarat, best works of Bengali were not 
created in Karnataka, so on and so forth.) It is one reason 
among several reasons which generated supremacy of 
Samskrta. Calling Samskrta as Devabhasa shows love 
towards it and nothing else. People show their love towards 
their mother tongues in so many ways. 

Hetu: There are so many hetus to prove it. I will list 
only fourteen here. 



l.Many Samskrta scholars/poets were not patronized 
by any king. 

A.Vedanta Desika(1268-1370), staunch advocate of 
Visistadvaita, author of several big volumes and poet was 
not patronized by any King. It is said of him that he 
composed the following verse rejecting the proposal to 
become a poet laureate in a palace. 

“That, making sycophancy of the kings who are full of 
arrogance because of their being rulers to the tiny part of the 
earth is not a matter of pride. We want to serve the lord 
who, being pleased by offering of beaten rice, transformed 
Kucela into Kubera.” 

[ksom-kona-satamsa-pdlanakald-durvara-garvagraha- 

ksubhyat-ksudra-narendra-catu-racanarh dhanyam na 
manyamahe / 

devarh sevitumeva niscinumahe yo’sau dayaluh pura 
dhanamustimuce kucelamunaye dhatte sma vittesatam 

//] 


According to some, this verse is authored by Uddandasa 
strin of KancT (15 th century) and not Vedantadesika. 
Whether the author of this verse transformed his poverty 
into riches by worshipping Snkrsna we do not know. If we 
will read between the lines, we clearly find out self pride and 
refuse to fawn in front of kings. 

B.RaghavendraTlrtha(1595-1671), commentator of 
Dasaprakaranas of Madhvacarya(1238-1317), commentator 
of Tarkatandava of Vyasatirtha and author of other works 
was not patronized by any King. 

Instances of Samnyasins’ having encouragement of the 
kings are rare. In most of the cases, Samnyasins , the 



authors of Sastric works did not have any direct contact with 
the kings. 


2. Sometimes the kings got angry with Samskrta 
scholars/ became indifferent to the scholars. 

A. Pradhani Venkappayya or Venkamatya(c.l770), 
author of several works in Samskrta (and Kannada too) was 
Diwan of Hider Ali(1721-1782). All of a sudden, Hider Ali 

“deprived him(=Venkamatya) of his office, in 1779 
on the ground of alleged misuse of power and 
forced him to make good revenues to the extent of 
60, thousand varahas, and after that sum had 
been collected from him, he was insulted and 
thrown into prison in Seringapatam 
(=Srirangapattana), his authority being 

withdrawn At the intercession of Appaji 

Ram, he was however, released from prison, and 
summoned for military service, but died of 

diabetes before joining, in November 1972 

The charges trumped up against him -misuse of 
power and failure to collect revenue- were both 
unjust and incapable of proof. The object of 
preferring them was to put him out of the way for 
he had grown big and may prove another Khande 
Rao”. (History of Mysore Vol II by C.Hayavadana 
Rao 1946 Pp.480-481) 

B. Nalvadi Krsnaraja Odeyar(4. 6. 1884-1930) was lover 
of Kannada. He told Mysore Vasudevacarya(28.5.1865- 
17.5.1961), musician and composer of music compositions to 
compose musical krtis in Kannada. But M. Vasudevacarya 
politely refused by saying that he was not able to do the 
same as he was accustomed to compose krtis either in 
Telugu or Samskrta. An interesting thing here is his mother 



tongue was Kannada! The king was upset. He determined to 
get krtis composed in Kannada by a non-Kannada musician. 
So he told Muttayya Bhagavatar(15. 11. 1877-30.6. 1945), a 
Tamilu musician to compose krtis in Kannada. Muttayya 
Bhagavatar requested the king to allow him to take help of 
others. Being permitted, he approached one Devottama 
Bhagavataru for creation of Kannada krtis. Devottama 
Bhagavataru created krtis and Muttayya Bhagavatar fixed 
Talas and employed Ragas to them. Thenceforth, Mysore 
Vasudevachar got less salary whereas Bidaram Krsnappa, 
junior musician got more. (Heard from Mahamahopadhyaya 
Dr.R.Sathyanarayana). 


3. The cases are not rare where Samskrta poets 
expressed their displeasure regarding the behavior of the 
kings. 

A. Bana(First half of 7 th century), says in his famous 
lengthy Sukanasopadesa , a part of Kadambarl : 

“ Blind are the kings who are in agitated confusion due 
to the madness caused by the fever of pride” 

[ahankdraddhajvaramurchdndhakdrita hi rajaprakrtih ] 

B. Kalhana (c.l2 th century)says in his RajaTarafigim 

“First, the elephants get purified by taking bath in 
waterfalls. At the very next moment they become muddy 
because of their habit of applying dust on their bodies. 
Strangely the kings are like the elephants, who, in the 
initial days of their reign, very chaste and obtain fame. But 
alas, they will become dirty, as, they will get immersed in 
bad habits. ” 

[citrarh nrpadvipah putamurtayah klrtinirjharaih/ 

bhavanti vyasandsaktipamsusnanamallmasah //] 



(Quoted in Samskrta Bhasasastra mattu Sahitya 
caritre by K.Krishnamoorthy,N.RanganathaSharma and 
H . K. Siddhagangayy a) 

4.A11 the Samskrta poets were not rich. Poverty of 
Samskrta scholars is well-known. 

o 

A.Jagannatha (1590)says in his BhaminZvildsa. 

“O God! The wealth is hoarded in the houses of 
the wicked. Poverty is making sound among the 
Brahmins. I got enraged by seeing this kind of your 
unfair policy. But what can I do? I am in helpless 
condition and you are supreme ruler. ’ ’ 

[bhutir nZcagrhesu viprasadane daridryakolahalo 

naso hanta satam asatpathajusam ayuh satanam satam / 

durmtim tava vZksya kopadahanajvalajatalo’pi san 

kirn kurve jagadlsal yat punaraham dlno bhavan 
Zsvarahll ] 


B.In his Vahmandanagunaduta , Viresvara(date?), 

requests his sukta(ti?)guna (poetic quality) to be his 
messenger. 

“ I am vaiyakarana, kavi, vedajna and able to teach 
natakas. I confess that I got disappointed by the kings who 
were approached for financial support. They were indifferent 
to my knowledge. I wish, my sukta(ti?)guna (poetic 
merit )will reach the ears of Bhimaraja, king of Kamarupa, 
who is great patron of kdvyasastrajnas .” 


[aste yadyapi pdninZyapara{tu)ta, kavyesu sarvankasa 
sphurtir natakapathanaikapatuta vede’pi kascicchramah / 
tesvetesvatiduravartinrpatipraudhaprasahgodyame 



bhratahl sukta(ti?)guna\ tvameva nipunastvameva tat 

prarthaye II 

bhratarlbhiivalaye mayeva bhavata bhupaprasahgodyamesv 
ayaso’dhigatah punah punaraho narthah samasaditah / 
asmadeva vadami kihcana vipaddhvamsaikadhuryarh vacah 
satyarh tat paribhavya sadarataya sambhavamiyarh tvaya II 
bandho, kavyal vasundharadhipatayo ye ye tvaya vlksitas 
tesarh pratyayato nirudyamataya sthatum na te yujyate/ 
etarh visnumivakhilarh tribhuvanam samvestayantlm purah 
kirn no pasyasi kamarupanrpateh klrtirh tvaduttejikam ? // 
daridryena parabhavah ksititale mayyeva vistaryate 
tvarh daridryavidaranaikarasikah sarvatra ca sruyasel 
rajanyo’si vadanyavarya bhavata palyo’smi ca brahmano 
matveti ksitipaladhurya hrdaye yad yujyate tat kuru II 
( 2 , 3 , 4 , 99 )] 

C.If all the Samskrta scholars were rich they 
would not have written in the following way: 

a. “ Oh! Poverty! I bow down to you. I have become 
achiever of supernatural powers because of your favour, as, I 
see the whole world, but, alas ! nobody sees me. ’ ’ 

[bho daridrya namastubhyam siddho’ham 
tvatprasadatah / 

pasyamyaham jagat sarvarh mam na pasyati kascanall ] 
(frequently quoted in collections of subhasitas ) 

b. “Don’t worry. The one who can make swans white, 
parrots green, peacocks of variegated colours can create a 
job for you”. 

[yena sukllkrta haihsah sukasca haritlkrtah / 



mayurascitrita yena sa te vrttirh vidhasyati//] (quoted in 
Hitopadesa of Narayanapandita who flourished during the 
reign of kings of Pala dynasty(8 th -12 th century). 

5. Many Samskrta scholars composed works in non- 
Samskrta languages. 

A. Vedanta Desika (1268-1370) wrote books not only in 

Samskrta but also Tamilu. He summarized Tiru-vdy-moli in 
two Samskrta works, dramidopanisatsara and 

dramidopanisattatparyaratnavall. 

B. Venkamatya composed works not only in Samskrta 
but also Kannada. His work in Kannada is Rdmdyana in 
Vardhakasatpadi metre. 


6. Some kings patronized only non-Samskrta poets. 

Calukya king Arikesarin II(First half of 10 th century) 
did not patronize any Samskrta poet who patronized only 
Kannada Adikavi Pampa(902-975). 


7.We can not say that sycophantic statements 
centering on kings available only in Samskrta. They are 
found even in the works of non-Samskrta languages. The 
following piece praise of king in Kannada vouches it: 

“This king can be compared to Nala, Manmatha, 
Jayanta, Nalakubara and Visnu in beauty; Bhima,Arjuna 
Parasurama and Rama in strength and Bali; Mandhatr, 
Dadhlci and Kama in munificence-and hence, shines 
gloriously.” 

[nala kandarpa jayanta kubaranupendrahgldu 
saundaryadol 

balabhlmarjunabhargavesaraghuramangldu samarthyadol 
balimandhatadadhlcikarnakhacarendrangldudaratvadol 
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celuvum biramu cagamum nelesiral tanoppidam buhmiparh 
// KQuoted in Kavyasara, compiled by Mallakavi 5.195 ) 


8. If we take the expression samskrtam devabhasa as 
Samskrta-loving expression, it can be justified by comparing 
the expressions Tamilutayi of Tamilu people, Kannadamma 
or Kannadabhuvanesvari of Kannada people, Vahgamata of 
Bengali people so on and so forth. All the Indian languages 
have created self glorifying songs composed by modern 
poets. Songs like “Be anywhere. Be under any 
circumstances. Always be Kannada person. ” [ elladaru iru 
entadaru iru endendigu nl kannadavagiru ] and “Beat 
Kannada drum” [barisu kannada dindimava ] composed by 
Kuvempu(29. 12. 1904-9. 11. 1994) are very popular. Nobody 
says that Kuvempu shows hatred towards non-Kannada 
languages. Being such a case, what offence Bommalapura 
Venkataram Bhat(l. 1.1915-30. 12. 1991) has committed by 
composing the song nadaya samskrtabherlm ? Can't we see 
the expression samskrtam devabhasa in the same vein? Why 
shall we assume it as anti-non-Samskrta slogan? At the 
same time I refrain to advocate the guy who wrote sarvatra 
pamarl bhasa sukarlva grhe grhel kvacidevamarl bhasa 
camarlva suralaye II which is obviously of kupamandukatva. 

Personally I do not believe that Samskrta is not 
language of gods. But a separate article will be required to 
deny this popular statement. I will write an article on the 
same shortly. 


9. Statements of praising Non-Samskrta 

languages/styles/works are available aplenty in old 
literature. These are of two kinds: a. Statements in non 
Samskrta languages, b. Statements in Samskrta itself. 



a. Statements in non Samskrta languages. 

1. Rajasekhara(first half of 10 th century) says: 
“Style of Samskrta is harsh. But style of Prakrta is cushy. ’ ’ 
[parusa sakkaa bandha paita bandho vi ho i 
suumaro / ( Kar pur amah j aril. 1 )] 

2. Krsnadevaraya( 1509-1530) proclaims in his 
A muktamalyada that, “Telugu is super among all the 
vernacular langu-ages^ldesabhasalandu Telugu lessa .] 

3.Mahalihgaranga(1675) says in his Anubhavamrta “Is 
it not enough to achieve ultimate salvation of self by 
understanding advice written in simple Kannada that can be 
compared to the banana fruit with its skin peeled, sugarcane 
with its outer coat removed and the milk which is cold. What 
else one can expect from Samskrta? ’ ’ 

[sulida baleya hanninandadi kaleda sigurina 
kabbinandadalalida usnada hdlinandadi 

sulabhavagirpa / lalitavaha kannadada nudiyali tilidu 
tannolu tanna moksava galisikondare salade 
samskrtadolinnenu ? // (1.5)] 

b. Statements in Samskrta itself. 

l.It is said of Appayya Diksita( 1553- 1626) that 
once he declared that “Being Telugu man, having Telugu as 
mother tongue, taking birth in Telugu country, study of 
Prabhakara Mlmamsd , possessing the tradition of reciting 
Yajurveda- these achievements are not results of ordinary 
tapas .” [ andhratvam andhrabhasa ca prabhakara 

parisr amah / tatr dpi yajusl sakha nalpasya tapasah phalamll ] 

2.Ksemendra(990-1070)says in his 

Kavikafithabharana : “The one who wants to become poet 
must listen recitation of melodious Kavyas composed in non- 
Samskrta languages.”[g7£esw gathasvatha desabhasa 
kavyesu dadyat sarasesu karnami 1.17)] 
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10. Some scholars were of the view that we have to 
respect all the languages without leaning towards any single 
language. 

A. This is the Mahgala sloka of Karnataka Bhasa 
Bhusana by Nagavarman(mid-llth or mid-12th century): 
sarvajham tadaharh vande parah jyotis tamo’paham / 
pravrtta yanmukhad devi sarvabhasasarasvatl II 

“I bow down to omniscient and supreme light that 
dispels darkness . From this very light, the goddess namely 
Sarasvati of all the languages got radiated. ’ ’ 

B. Hemacandra(1089-1172) in Kavyanusasana- 

viveka : “The language Ardhamagadhi belongs to Bhagavant. 
It is single. It simply gets changed according the locus. This 
transformation may be compared to the water that comes 
out from the cloud takes shelter in several forms. Hence, the 
following statement(in Mahapurana ): Gods, (educated) 

human beings, hunters, and animals think that their 
languages got emerged from the Bhagavant, the supreme 
being. ” [ ekarupa’pi hi bhagavato’rdhamagadhl bhasa 
varidavimuktavarivat asrydnurpataya parinamati / yadaha- 

deva daivlm nara narlrh sabarascapi sabarlm/ 

tiryahco’pi ca tairasclih menire bhagavadgiram II ] 


C.Akalanka(1604) in Karnatakasabdanusasana : “I bow 
down to Sri Vardhamana, the publisher of universal 
knowledge. The language, which comprises all languages 
has sprung from his lotus-face. ” 

[namah srl vardhamanaya visvavidyavabhasine / 

sarvabhasamayl bhasa pravrtta yanmukhambujat //] 

The following is an extract from the Mahjarl- 
makaranda, commentary on the same by 
Bhattakalanka(1604) : 
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“Question: Is it correct to say that single divine 
language possesses many languages? Answer: Yes, correct. 
This is incomprehensible greatness of divine voice. This is 
like the water which is one and without any variety rained 
down from the sky in the rainy season. Its flavor is not 
manifested . But when it falls on lands of salt, black, drain it 
tastes salt, sweet , astringent etc. 

“Even the words of Kannada shall be instructed like the 
words of Samskrta as they can be instructed and they are 
subject to analysis of correct and wrong forms. If it is not so, 
how can the language of Bhagavant comprise it? 
It(=Kannada) is not made of only wrong forms Neither it 

s 

is useless for writing Sastras - as, it possesses not only 
Mahasastra namely Cudamani with 96000 granthas but also 
kavyas, natakas , alahkaras , works on kalasastra. So this 
language shall be taken by Mahajanas. ” 

[nanu ekasya eva bhagavadvanyah 

nanabhasatmakatvam kathamupapadyata iti cet 
divyadhvanerayamacintyamahima svabhavah lyatha 

pravrtkale nabhahsthalatpatitamantariksam jalam 
ekamavyaktarasamapi lavanakrsnosaradiksetragatarh sat 
tadeva lavanamadhurakasayabhedabhinnam 

ndnatmakamanubhuyate / 

yatha samskrtasabdah sadhvasadhuvivecanavisayataya 
anusasanarhah tatha bhasasabda apH yadi ca ami 
nanusasyah kathaih tarhi bhagavdbhasa tanmayl syat/na 

hyapasabdamayl sal na caisa bhasa sastranupayoginl 

tattvdrthasastramahd-vydkhyanasya sannavatisahasra 

pramita-granthasandarbha-rupasya cudamanyabhidhana- 
sya mahasatrasya anyesam ca sabdagamayukty- 
dgamavisaydnam tatha kavyandtak-dlahkarakaldsastra- 
visayanam ca bahunam granthanamapi bhasakrtanamapy- 
upalabhyamanatvat / ata eva mahajanapari-grahya. 
etadgranthakartfnameva mahajanatvat. ] 
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Educated people/ scholar s/authors are meant by the 
word Mahajanas here. Obviously the author is arguing that 
Kannada is not only language of the masses, it is Pandita- 
bhasa too ! 

11. Non-Samskrta Grammar works are written in 

o 

Samskrta. 

o 

A.Prakrta 

a. Prakrtaprakasa by Vararuci 

b. Prakrtasabdnusasana by Trivikrama(13 th century) 

c. Prakrtasarvasva by Markandeya(17 th century) 

d. Prakrta section of Siddha-hema-sabdnusasana by 

Hemacandrae. 

e. Prdkrta-vyakarana-sutrani ascribed to one Valmiki 
fSadbhdsacandrika by Laksmidhara. 

B. Other: 

a. Karndtakabhdsabhusana by Nagavarman(c.ll50) 

b. Karndtakasabddnusasana by Bhatta 

Akalanka(c. 1604) 

c. Andhrasabdacintamani by Nannaya(llcent.) 

d. LTlatilaka(Ma\aya\am grammar.lt has a commentary 
in Malayalam but the original is in Samskrta itself) 

e.Mahdrdstra-prayoga-candrika. 

f. Kdsmlrasabdamrta 

12. Samskrta Chandassastra works describe non- 

o 

Samskrta metres. 

o 

Jayaklrti(lOOO) defines some Kannada metres like 
tripadi, ele in his Chando’nusasana. SomesvaraIII(1127) 
describes some Kannada metres like kanda in his (Raja) 
Manasollasa ( vinodavirhsati-gltavinoda 292). Vanlbhusana 
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of Damodaramisra(15 th century?) defines some non- 
Samskrta metres like doha,caupaiya, kundalika etc. 

13. Some Samskrta authors employed non-Samskrta 
metres in their Samskrta works. Bhatta shri Mathuranatha 

o 

Shastri (1889-1960?)applied metres like Caupai, Soratha etc 
of Vraj language in his works Jayapuravaibhava , 
Sahityavaibhava and Govindavaibhava. Bommalapura 
Venkataram Bhat(l. 1.1915-30. 12. 1991) employed pure 
Kannada metres like Bhaminisatpadi, Vardhakasatpadi in 
his works. (Mohanayana-is Mahakavya on life History of 
Mahatma Gandhi. Bhaminlmadhava- is Mahakavya on 

s 

Srikrsna. Satyavijaya- is Nataka on Satyahariscandra). He 
skillfully used Govinahadina mattu in his Punyakoti-katha 
(Samskrta translation of Govina hadu ). This Govinahadina 
mattu is almost half of Bhaminisatpadi. Some scholars tried 
to coin a new name for it: Are Bhamimihalf Bhamini) But 
this name is not popular. 

Dr.Sadasiva Murty Rani, Professor at Rashtriya 
Sanskrit Vidyapeetha has informed me that he has 
successfully employed Telugu metres in some of his 
Samskrta works. 

o 

14. Translating Samskrta works to non-Samskrta 
languages is age-old practice. I refrain from giving examples 
here. All the non-Samskrta languages of our country are 
full of translations of Ramayana, Mahabharata, Puranas , 
philosophical works, so on and so forth. Here one may cite a 
famous(humorous to some extent) statement of Kumara- 
vyasa(1430), author of Karnatabharatakathamahjarl 
popularly known as Kumaravyasabharata : tinukidanu 

phaniraya ramayanada kavigala bharadali tintiniya 
raghuvaracariteyali kalidalu terapilla (1.1.17). [Adisesa 
struggled a lot to hold the earth as it became very heavy 
because of weight of Ramayana authors. This density of life 
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s 

of SrTrama does not allow one to step in. So, I am taking 
Mahdbhdrata for translation and not Ramayana .] 


15. Samskrta translation from non-Samskrta languages 
is not strange thing to Samskrta scholars. It requires a 
separate volume to list all the names of the same. Let me 
cite only one example: 2500 Kannada Vacanas are 

translated into Samskrta by eight scholars recently (Pub. 
Basavabhavana, Bangalore. 20 11). 


Nigamana : That Samskrta scholars/writers always 
view non-Samskrta languages with disdain is nothing but 
nonsense. Except for some isolated cases, Samskrta scholars 
do respect non-Samskrta languages. Theorizing on nexus 
between Samskrta scholars and the kings for prevailing of 
Samskrta is unfounded. 

o 

P.S. Samskrta students in the areas of Hindi belt do 

o 

know Tulsl Ramayan. Here, inclusion of Tulsl Ramayan in 
Samskrta education system is the reason. But in the areas of 
Kannada belt, Samskrta students, particularly youngsters 
do not know anything of T orave Ramayana. Non-existence 
of state languages in Samskrta education is common 
everywhere in India, except Hindi belt. If Samskrta 
education (particularly in Pathasalas) will include classic 
works of state languages, ignorance regarding the actual 
relation between Samskrta and non-Samskrta will be 

o o 

minimized to a great extent. 
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